
C
C

No. 115   
Sept-Oct 

2020

N
ew

s 
an

d 
Vi

ew
s 

fr
om

 C
hr

is
t C

hu
rc

h 
Vi

en
na

,  
th

e 
An

gl
ic

an
/E

pi
sc

op
al

 C
hu

rc
h 

in
 A

us
tr

ia

Song of Solomon 2:1



2

CHRIST CHURCH SHOP

The opening hours 
of the shop are from 
Tuesday to Friday, 9.30 
to 13.00 

The ladies on the September-October cover are from just 
some of the countries represented at Christ Church Vienna.
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No one will look back on 2020 and say it was an easy year—and we are only two 
thirds through it! In addition to the wide-sweeping adjustments everyone has had 
to make in the face of a global pandemic, the issue of institutionalized racism 

has once again raised its ugly head. While some of us have been on the receiving end 
of racial prejudice, for others who, like myself, spent their entire career in the United 
Nations, there is no such thing as “us” and “them”: we are simply international civil serv-
ants regardless of our country of origin, ethnicity or any of the other factors that seem to 
divide humanity. I recall my younger daughter describing a child she had invited to her 
birthday party in Primary 2 at the VIS as having a red satchel and the largest feet in the 
class. For her, the little boy—whose father I eventually discovered was a senior colleague 
from West Africa—had no other distinguishing features worth mentioning. 

Many years ago, John and I were guests at our friends’ wedding reception that, in a 
break from tradition, took place on the eve of the registry office ceremony. The bride-to-
be explained that she wanted to learn from the experiences of others before tying the 
knot the following morning. During the speeches, I suddenly heard Gerda’s voice over 
the microphone: “Judy, you and John have a mixed marriage, what problems have you 
encountered?”. I was (uncharacteristically) at a loss for words: true, John was Roman 
Catholic and I was Anglican, but how could that be conceived as a problem? I stuttered 
something to that effect, before she interrupted me: “I mean because one of you is 
European and the other is Indian, like Kishor and I”, she exclaimed. I was utterly taken 
aback. John and I were both British-educated, Christian, international civil servants and 
I have never thought of us as being in any way “different” from one another. I imagine 
this is true for millions of other couples the world over.

This issue of Crossways carries three articles relating to the ongoing controversy over 
the commemoration of historical figures considered racists. The three writers—two Af-
rican and one European—have provided the readership with food for thought and will, I 
believe, help open our eyes to different perspectives. Happy reading!
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From the 
Desk of the 
Chaplain, 
the Revd. 
Canon  
Patrick 
Curran

From every tribe and 
language and peo-
ple and nation…

Since the first Sunday 
of Trinity we have been 
considering readings from 
Matthew’s gospel, which 
ends famously with the 
Great Commission (Mt. 
28.1-15). Jesus sends 
the disciples out saying, 
“Therefore go and make 
disciples of all nations, 
baptizing them in the 
name of the Father and 
of the Son and of the 
Holy Spirit, and teaching 
them to obey everything 
I have commanded you. 
And surely I am with you 
always, to the very end of 
the age.” (Mt 28.15) 

The word nation can also 
be translated as people. 
If we look to the Book of 
Revelation, also known as 
the Apocalypse of John, we 
are given an inspiring pic-
ture. “After this I looked, 
and there was a great mul-
titude that no one could 

count, from every nation, 
from all tribes and peoples 
and languages, standing 
before the throne and 
before the Lamb, robed in 
white, with palm branches 
in their hands” (Revelation 
7.9). As far as I can make 
out the phrase “From 
every tribe and language 
and people and nation” or 
some variant of it occurs 
at least seven times in the 
Book of Revelation. 

Both Matthew’s Gospel 
and the Book of Revela-
tion make it clear that the 
Gospel is for all people 
and it therefore it is by 
its very nature inclusive. 
Matthew makes it clear 
that the Church is not to 
discriminate (every tribe 
and language and people 
and nation), but to be an 
instrument of God aligning 
itself with and growing into 
the reconciling work of 
God. Paul’s teaching also 
leans into this view when 
he writes in his letter to 
the church in Galatia (3.8), 
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”There is no longer Jew or 
Greek, there is no longer 
slave or free, there is no 
longer male and female; 
for all of you are one in 
Christ Jesus.” 

I am a little surprised that 
I feel a need to reference 
the above quotes from 
the New Testament, but 
it is necessary to remind 
ourselves and the world 
that God’s saving work is 
for all and that no one is 
excluded. Often it is neces-
sary to go back to basics 
and to remind ourselves 
of the firm foundation on 
which our faith is built: 
God’s good purposes for 
all people made known in 
Jesus Christ.

An important reason for 
me to have aligned myself 
with the Anglican Tradi-
tion as a Christian in my 
twenties was primarily its 
global reach, and, a close 
second, its temporal reach. 
It was important for me to 
have the possibility to live 
my faith in a communion of 
churches that was spread 
across the world and was 
not simply a local and 
cultural expression of the 
Christian faith caught up in 
its own local perspectives, 
immediate concerns and 
possibly prey to a sense of 

national/tribal superiority. 

Additionally, it was impor-
tant that there was a his-
torical dimension reaching 
back to Jesus ensuring a 
connection through time 
to what is termed the 
apostolic witness, which 
means concretely that we 
are committed to witness-
ing to Jesus on the basis 
of the apostles’ witness 
and confession, thus the 
importance of the written 
word, the Bible. Peter 
expresses the confession 
in Matthew’s gospel in the 
fullest of terms, ‘You are 
the Messiah, the Son of 
the living God” (Mt. 16.15). 
With the temporal dimen-
sion in mind comes a 
commitment to witnessing 
to God at work in each and 
every generation through 
the Holy Spirit. 

There have been many fail-
ings across the centuries 
by Christians and the 
churches to fully live the 
vision that is set before 
them. But the Christian 
faith is not just a vision of 
how things should be and 
could be. The Christian 
faith is grounded in the re-
ality of God, God’s revela-
tion of self and what God 
has accomplished for all 
time. The diversity of our 

church here in Vienna is 
a gift and a challenge, as 
well as something to give 
thanks for and rejoice in. 
We can all think of times 
when we have failed to live 
what we profess. Although 
we find ourselves in a 
state of grace through our 
baptism, our incorporation 
into Christ’s saving work, 
we continue to be in need 
of divine mercy and for-
giveness. No doubt there 
is still much that we need 
to work on and live out at 
Christ Church that we may 
more fully appreciate one 
another in Christ bearing 
the fruit that gives glory 
to God. I am reminded of 
what Jesus says in the 
parable of the True Vine in 
John’s gospel “apart from 
me you can do nothing” 
(John 15.5).
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The current 
con-
fluence of 

situations in the 
world seems the 
right time to say 
something about 
my philosophy of 
ministry, 
which is based on a 
passage from Paul, 1 Cor-
inthians 9:19-23. In these 
verses, Paul declares a 
commitment not just to 
diversity and hospitality in 
broad terms, but to gospel-
centred, self-sacrificial 
accommodation. I call it a 
posture of deference. And 
it is perfectly articulated in 
the letter of 1 Corinthians. 
The immediate context of 
the passage shows that 
Paul is demonstrating his 
posture of deference, his 
adaptation to the peo-
ple for the sake of their 
salvation, in at least three 
important areas. 

First, there is a religious 
question behind this state-
ment. Paul spent most 
of the previous chapter 
(chapter 8) discussing 
food that had been sacri-
ficed to pagan idols. Some 

Christian converts viewed 
the idols and meaning-
less non-deities and so 
felt free to eat the meat 
that had been sacrificed. 
It was no different than 
non-sacrificed meats. 
Others felt the meat had 
been contaminated by the 

Revd. Dr. 
Robert 
Kinney on 
the philo-
sophy of 
ministry: a 
posture of 
deference

19. For though I am 
free with respect to all, 
I have made myself 
a slave to all, so that 
I might win more of 
them. 20 To the Jews 
I became as a Jew, in 
order to win Jews. To 
those under the law I 
became as one under 
the law (though I my-
self am not under the 
law) so that I might win 
those under the law. 
21 To those outside 
the law I became as 
one outside the law 
(though I am not free 
from God’s law but am 
under Christ’s law) so 
that I might win those 
outside the law. 22 
To the weak I became 
weak, so that I might 
win the weak. I have 
become all things to all 
people, so that I might 
by any means save 
some. 23 I do it all for 
the sake of the gospel, 
so that I may share in 
its blessings.
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pagan ritual and so would 
be defiling themselves to 
eat from it. The whole dis-
cussion revolves around 
the question of having a 
weak conscience (8:7-13 
especially) and so it is no 
accident that Paul says “to 
the weak, I became weak, 
so that I might win the 
weak” in 9:22.

A second area is that of 
race or ethnicity. The dis-
cussion of idol meat almost 
certainly fell along ethnic 
dividing lines. At the time, 
Christianity was comprised 
of Jewish converts (those, 
including Paul, who grew up 
with the Jewish ethnic herit-
age, including its Mosaic 
Law) and gentile converts 
(non-Jews who came to 
the faith). In fact, one of 
the big debates in the New 
Testament itself is whether 
gentile converts have to 
convert to Jewish practices 
as well. This discussion of 
idol meat, then, fell along 
Jew-gentile racial lines and 
also explains why Paul talks 
about becoming one “under 
the law” and one “outside 
the law.” Those are not just 
theological distinctions, but 
distinctions that fall along 
ethnic-racial lines.

A third area is the inter-
personal relationships in 

Corinth. The whole letter 
revolves around internal 
division in the church in 
Corinth (see 1 Corinthi-
ans 1:10-17). And this 
discussion here in chapter 
9 is progressing toward 
Paul’s description of the 
more important meal—the 
communion meal (see 
10:14-22 where Paul 
refocuses the Corinthians 
on communion rather than 
concerns about idols). And 
it culminates in his elabo-
ration on the persisting 
division the Corinthians 
had when it came to that 
meal (see 1 Corinthians 
11:17-34)—where Paul 
shows how their arrogance 
continued to divide them, 
even at the Lord’s Supper. 
This is all, in fact, leading 
up to a climactic moment 
in chapter 13 where Paul 
will suggest the missing 
ingredient in their interper-
sonal relationships is love.

Now, with these three areas 
in mind, we have to ask the 
question of how this phi-
losophy of ministry works its 
way out in our world.

If one area that Paul is 
addressing is the reli-
gious question—the legal 
question according to the 
Old Testament Scrip-
tures—then we should 
also consider the theo-

logical questions of our 
day. In a polarized world 
that continues to polarize 
even more around any 
number of theological and 
political issues, perhaps 
we can learn something 
from Paul? Paul would 
suggest that we shouldn’t 
just tolerate others who 
hold a different theologi-
cal position, but actually 
adapt to them. He became 
one “under the law.” He 
became one “outside the 
law.” He maintained his 
own personal views to be 
sure (that is clear in chap-
ter 8). Yet he adapted. 
Importantly, though, this is 
not theological universal-
ism. The whole purpose 
of adaptation was that 
“some might be saved” 
(9:22-23) by means of 
the gospel. Paul was not 
tolerating diversity on the 
essentials of the faith—but 
he was willing to set aside 
the law for it. This is aston-
ishing. This is revolution-
ary. And this is instructive. 
We should be able to hold 
our own nuanced theo-
logical positions and yet 
work together with, even 
embrace, those with whom 
we disagree. This is more 
than the uncomfortable 
peace of often achieved 
in the Anglican via media, 
this is partnership across 

ð
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theological lines for the sake 
of the gospel. And while we 
will debate until the end of 
time what is a gospel essen-
tial and what is something 
we can set aside, this pos-
ture of deference is one we 
should strive to assume.

If another area that Paul 
is addressing is the ethnic 
or racial question, then we 
should be able to do more 
than worship next to each 
other, we should be able 
to worship together. This is 
important in a world that 
is wrestling with issues 
of racial inequality and 
system injustice. In his 
letters in general, Paul is 
clear that the Jew-Gentile 
distinction is compara-
tively insignificant (see 
especially Ephesians 
2:11-3:13). God shows no 
partiality when it comes 
to race. But Paul goes a 
step further, stating that 
he became like the others. 
He embodied both groups. 
This was more than mere 
acknowledgment, this was 
careful study and adap-
tation so that he was at 
home among them and 
they with him. Where a 
diversity of God’s people 
exists, they should not 
just embrace each other, 
but embrace each other’s 
cultures. I would suggest 

this starts with true friend-
ships. And I have written a 
lot more on this topic… so 
ask me about it.

If a third area that Paul is 
addressing is the interper-
sonal relationships of the 
church in Corinth, then 
we might do well to learn 
from his approach. He 
begins noting that despite 
his freedom, he became 
a slave. This is no trite 
statement. In fact, he’s 
picking up on something 
he’d said earlier in chapter 
6: “Why not rather be 
wronged? Why not rather 
be defrauded?” There, the 
dispute was a legal one 
between members of the 
church. And Paul argued 
vehemently that it was 
better to be wronged and 
defrauded than to take a 
fellow Christian to court. 
Of course, the extent to 
that argument can be 
debated, but the principle 
remains. Paul would rather 
surrender his rights, his 
privileges, than harm his 
brother or sister in Christ. 
In this current era of pan-
demic restrictions, there 
is something essential 
here. Whatever your posi-
tion on the requirements 
of the civil law—whether 
you think the government 
is doing too much or too 

little, requiring too much 
of your freedom or not 
enough to protect you—
Paul would urge a posture 
of deference. Think of the 
other first. If they want to 
be socially distant, then 
keep your distance. If 
you’ve been travelling to a 
high-infection area, consid-
er staying home to quaran-
tine. If you don’t like your 
mask, consider wearing 
it anyway for the comfort 
of your brother or sister. It 
may be an infringement of 
your freedoms, but it is a 
way to show love for your 
fellow human.

Paul concludes: “I have be-
come all things to all peo-
ple, so that I might by any 
means save some.” Paul is 
ready to assume a posture 
of deference for the salva-
tion of any—for the sake 
of the gospel. Surrender-
ing rights and theological 
adaptation and working 
across racial lines are his 
philosophy of ministry to 
do this very thing. How can 
he not? How can we not? 
Our Lord surrendered his 
right to being God in order 
to die for us—all of us. Why 
shouldn’t we do compara-
tively little, adapt compar-
atively little, and sacrifice 
comparatively little, for the 
sake of others? X

ð
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The Editor 
spoke to 
our new 
intern, 
Rose Anne 
(Rosie) 
Evans 

Where did you grow 
up?

I was born in 
Halifax in Yorkshire where 
I lived with my parents 
and younger sister. I have 
spent most of my life in 
Yorkshire, moving from 
Halifax to the city of York 
when I went to university. 
I studied French and Ger-
man and graduated last 
year. Since then, I have 
been working in student 
support at the Univer-
sity of York. I share a flat 
with a group of Christian 
women and this has 
proved a blessing during 
this strange and confusing 
time of social-distancing 
as a result of the pandem-
ic. We pray together and 
help each other to develop 
and grow in our faith. 

When did you find your 
faith?

When I was 13, I attended 
a Christmas service at the 

church around the corner 
from where we lived and 
was intrigued. My mum is 
a Christian and although 
I had been to the odd 
Sunday school service 
as a child I, did not know 
much about God. One of 
the pianists at the church 
discovered my interest in 
music—I play the clari-
net—and I soon joined the 
music group. That opened 
the door to me to attend 
church regularly and find 
out more about God. 

The music group soon 
became my spiritual fam-
ily and showed me how 
to pray, read the Bible 
and grow closer to God. I 
should mention that at the 
age of 17, I was hospital-
ized for one year. I was 
greatly supported by regu-
lar visits from the Chaplain 
and curate who came to 
pray with me and read the 
bible. While at the time my 
illness seemed to make it 

ð
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harder for me to connect 
to God, I retained through-
out a feeling of hope. 
Afterwards, of course, I re-
alised that it was God who 
helped me safely through 
that difficult period of my 
life.

My faith continued to grow 
when I moved to York. I 
joined St. Denys’ Church 
and was involved in Bible 
reading, intercessions and 
other church activities. Al-
though I really enjoyed the 
strong sense of commu-
nity, what particularly drew 
me to St. Denys’ was what 
they did for the wider com-
munity. We were an active 
congregation with many 

events, and 
I acquired a 
taste for public 
speaking. More 
recently, I have 
also started 
attending some 
services at St 
Luke’s Church 
in York, where 
I have enjoyed 
being part of 
the choir and 
attending their 
monthly stu-
dent service as 
well as morning 
prayer, which 
we have done 

over Zoom for the past few 
months.

It was above all my experi-
ence in hospital that led 
me to consider ministry 
as a future, in particular 
hospital chaplaincy. I do 
not recall a sudden calling, 
rather there were many 
moments when I felt that 
God was directing me. The 
father of one of my house-
mates is a hospital chap-
lain. Speaking to him and 
looking at the chaplaincy 
at York Hospital, I strongly 
believe that God is leading 
me in that direction. 

What attracted you to 
the Ministry Experience 
scheme?

I had been discussing the 
possibility of ministry with 
my vicar for a while when 
she told me about the 
scheme. Initially, I thought 
of remaining closer to 
home, but then realised 
that God was calling me 
to look further afield. At 
the Ministry Experience 
website, I saw a number 
of postings in Europe and 
was drawn by the idea of 
experiencing an Anglican 
church in a different coun-
try. My language studies 
made Austria an obvious 
choice. I have never been 
to Vienna, although I have 
travelled extensively in 
France, Germany and 
Switzerland. I submitted 
my application and a short 
presentation and was 
then interviewed by the 
panel online, of course, 
on account of COVID-19 
restrictions.

What singled out Christ 
Church?

What attracted me to 
Christ Church—through 
attendance at Zoom 
services and looking at the 
website—was the strong 
sense of community that 
I valued so highly in my 
other churches. I was 
particularly struck by the 
Church shop, the prison 

ð
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 visiting scheme and the 
Christ Church soup kitchen 
team. I felt the warmth 
of the congregation’s 
welcome as I attended 
the Zoom services and 
realised that Christ Church 
is a friendly, loving place. 
It could potentially be 
very daunting to take up 
a position without visiting 
first, and I had to trust God 
that this was the right fit 
for everyone concerned. 
I had some lengthy Zoom 
conversations with former 
interns Gabe [Dr. Gabriel 
Byng] and Ben [O’Neill] 
about their experiences 
and how their intern-
ships had helped them 
to progress. I must admit 
that the music was an ad-
ditional bonus. I am really 
interested in jazz and hope 
that I will have an opportu-
nity to join the Jazz Combo 
with my clarinet. 

What do you hope that 
your internship will bring 
you and what do you bring 
to Christ Church?

I imagine that it will bring 
me clarity so that I can dis-
cern if I have a real calling 
to the ministry. In general, 
I am looking forward to 
experience what it is like 
to be part of a team in 
Europe, to get to know the 

congregation and learn 
from them. I have found 
that there is something 
to learn from every single 
member of a congrega-
tion.

All I can bring to Christ 
Church is myself: my 
enthusiasm and desire to 
be part of the community. 
I am a people person, am 
quite creative and hope to 
come up with some new 
ideas. Having worked in 
schools and in university, I 
am eager to involve more 
young people in the life of 
the church. 

How do you intend to 
spend your time “outside” 
Christ Church?

I have an ac-
tive blog that 
my friends are 
insisting that I 
continue so that 
they can hear 
regularly about 
my experiences 
in Vienna. I also 
work part time for 
a mental health 
organisation in 
York, and will 
continue to work 
for them remotely 
over the next year. 
As far as Austria 
is concerned, I 
love hiking and 

cycling and look forward to 
exploring the countryside 
as well as the city. I also 
play squash and hope to 
find a club somewhere. As 
a music-lover, there will be 
plenty to keep me busy in 
Vienna! Cooking and bak-
ing are hobbies and I hope 
to share meals with new 
friends. I know that oppor-
tunities will arise that I’m 
not even aware of yet. 

I will be moving into the 
apartment where Gabe 
lived and although initially 
it may be a challenge for 
me to live on my own, I 
am looking forward to 
having time for reflection. 
It will also encourage 
me to reach out to the 
community!
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Pull down 
syste-
matic 

racism and not 
the statues!
I am an African, a Nige-
rian, to be precise of a 
Yoruba tribe with Austrian 
nationality, but, above all, 
I am Christian. I claim the 
latter as my identity. I have 
been living in Europe over 
twice as long as in Nigeria, 
was married twice, each 
time to a European and 
my children, my future, are 
of mixed race. This brief 
background will help the 
reader to better under-
stand my perspective on 
the issue of pulling down 

statues that have connec-
tions with slavery, racism 
or white supremacy.

As an African and a 
Christian, my immediate 
reaction was that it is un-
healthy to pull down stat-
ues that are part of our 
history. In the course of my 
research, however, I came 
across things that person-
ally offended me, including 
the Emancipation Memo-
rial in Washington, D.C., 
depicting Abraham Lincoln 
stretching his hand over 
a slave who has just been 
freed.

What immediately came 
to mind was that while 
the man might have been 
freed physically from his 

bondage, 
would he ever 
be mentally, 
emotionally 
or psychologi-
cally free? That 
is something 
only he can 
do himself, 
depending on 
his character, 
attitude to life 
and spiritual 
maturity—in 
other words, 
his depend-
ency on our 
Heavenly 

Emmanuel 
Adeyemi 
looks at 
the current 
trend to 
dismantle 
works of art 
glorifying 
contra- 
versial 
historical 
figures
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Father (see box right). In 
the words enshrined in the 
American constitution:

We hold these truths to 
be self-evident, that all 
men are created equal, 
that they are endowed by 
their Creator with certain 
unalienable Rights, that 
among these are Life, 
Liberty and the pursuit of 
Happiness. 

It is left for everyone to 
pursue happiness, like 
Bishop Ajayi Crowther 
(1809–1891) and King Jaja 
of Opobo (1820–1891). 
They were both freed slaves 
who went on to make a 
positive contribution to the 
development and aware-
ness of black people. 

In my mother tongue lan-
guage, Yoruba, we have a 
saying, Ti Omode ba subu, 
a dide a ma lo, ti Agba ba 
subu, a boju wehin lati wo 
nkan ti o gbe subu, lati 
le ko eko nibe  [When a 
child or childish person 
falls, he stands up and 
continues, but, when a 
mature person falls down, 
he gets up and looks back 
to learn from the cause of 
his downfall].

It is a well known fact 
that while symptoms 
need attention, it is more 

important to concentrate 
on eradicating the root 
cause, otherwise the pain-
ful symptoms—in this case 
a disproportionately high 
rate of unemployment and 
crime among black people 
in some countries, as well 
as a high birth rate—will, 
like a bad penny, keep 
coming back again and 
again.

The statues under debate 
are, in my humble opinion 
symptoms and not the 
causes of the current 
racial problems. 

The causes on one hand, 
are embedded in system-
atic racism and institution-
alized racism that nurtures 
the excessive application 
of force by the some police 
officers in North America, 
Great Britain, Germany, 
Austria, Belgium and other 
countries. On the other 
hand, black people them-
selves have responsibili-
ties towards strengthening 
their family values, their 
academic education and 
moral and social values. 
All these aspects are com-
plex and interwoven. 

President Barack Obama 
is black or more precisely 
like my children, of mixed 
race, and became the 
44th President  of the 

United States for two 
terms. Catherine Johnson 
(1918–2020) of West Vir-
ginia was a black woman 
and a brilliant mathemati-
cian who substantially 
contributed to the achieve-
ment of the American’s 
dream of moon land-
ing. Among many other 
recognition awards, she 
received the Presidential 
Medal of Freedom.

I ask the reader to pose 
the critical question: would  
the pulling down of these 
statues in Britain, USA, 
Belgium or anywhere else 
improve the lives of any 
black person, materially, 
socially or otherwise. I 
somehow doubt it.

George Floyd’s tragic and 
unnecessary death and 

In the words of Ray 
Charles: 
Heavens helps us all, 
like this, Heaven help 
the black man if he 
struggles one more 
day. Hear me, Heaven 
help the white man if 
he turns his back away, 
and Heaven help the 
man who kicks the 
man who has to crawl.
Heaven help us all 
Amen.

ð



14

ð

the ensuing violent protest 
were undeniably sparked 
off by George himself and 
his criminal history that in-
cluded armed robbery and 
trying to buy cigarettes 
with a fake $20 note. It 
was this particular criminal 
act that set in motion the 
events that ended for him 
so badly. 

Is there any lesson to be 
learned from that as well!?  
Have mothers the world 
over—of all races—taken 
the example of George 
Floyd to warn their sons 
and daughter not to 
engage in crime, armed 
robbery, or the use of 
counterfeit money? 

George Floyd was not 
an angel, but God in his 
mysterious ways wanted to 
use this particular sinner—
and we are all sinners—to 
expose the subtle, yet 
potent hidden agenda of 
systematic and institution-
alized racism.

The potency of systematic 
racism and institutional-
ized racism has its roots 
in slavery, greed and cor-
ruption. Slavery was/is not 
an American or European 
invention but was actually 
very African. Systems of 
servitude and slavery 
remain common in parts 

of Africa, and elsewhere 
of course. With the Arab 
slave trade in the 7th cen-
tury and the Atlantic slave 
trade in the 16th century, 
many of the existing local 
African slave systems 
began supplying captives 
for slave markets outside 
Africa. Madam Efunroye 
Tinubu from Lagos, Nigeria 
was a slave trader who 
sold fellow Africans, to 
be precise, Yorubas, into 
slavery even after it had 
been abolished. Bishop 
Samuel Ajayi Crowther was 
captured and sold into 
slavery by fellow Africans. 

The Arabs were also 
involved in slave trading 
before Europeans intensi-
fied the trade. Slavery was 
eventually abolished by 
the Europeans and North 
Americans who faced 
much resistance and even  
war.

In his paper “The ethics 
of reparations: Engaging 
the holocaust of enslave-
ment, Prof. Maulana 
Karenga describes slavery 
as the morally monstrous 
destruction of human 
possibility, which adversely 
redefined African human-
ity to the world, poisoning 
past, present and future 
relations of Africans with 

others and leading to the 
destruction of culture, 
language, religion and 
potential.

There are all sorts of slav-
ery. In addition to the most 
obvious, physical slavery 
there is debt (economic) 
slavery, emotional slavery 
and mental slavery. Bob 
Marley said, “Emancipate 
yourself from mental slav-
ery, none but our self can 
free our minds”. 

Mental slavery is the worst 
form of slavery and that 
might explain, why radical 
protesters are pulling the 
statues down. Could it be, 
that they are still in some 
kind of negative slavery 
nostalgia? Are they still 
mentally and emotionally 
bondaged? Black, white, 
green, yellow or what-
ever colour, people must 
free themselves from all 
forms of slavery especially 
mental slavery—but not 
from a statue! The statues 
are there to remind us of 
the evil human beings are 
capable of, to enable us, 
without acrimony to reflect 
deeply, and thus, teach 
our children and grand-
children not to hate, not to 
break-down, but to point 
out to the generations to 
come, that these are the 
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heavy punches that our 
fore-fathers had to roll 
with. They suffered for 
our sake and we should 
therefore, rise up to the 
challenge of “I have a 
dream”.

Pulling down the Robert 
Milligan Statute in West In-
dia Dock in London or the 
Edward Colston in Bristol, 
England, in my mind would 
not contribute much to 
the advancement of black 
people in Britain. These 
two actually did much 
good for their own people 
in their times, though they 
traded in slaves.

It is not about tearing 
down statutes, but it 
should be about optimiz-
ing the incident like that of 
George Floyd, to demand 
worldwide in the strong-
est possible terms for a 
change of these poisoned 
minds, corrupted attitude 
and distorted images on 
both sides, particularly 
those who feel dis-advan-
taged, the black people. 

To demand for better op-
portunities in education 
systems, in health sys-
tems, in housing systems 
and to stand straight and 
claim the truths, which 
are self-evident, that all 
people are created equal, 

that they are endowed 
by the Almighty Father 
with certain unalienable 
rights and/or talents, that 
among these are Life, 
Liberty and the Pursuit of 
Happiness.

If black lives matter, then 
it follows that if any form 
of government becomes 
destructive of the hap-
piness of black people, 
it is their prerogative to 
exercise their voting rights 
jointly with other right-
thinking people to in order 
to abolish it and help to 
institute a new and better 
Government.

We should concentrate our 
efforts and resources on 
destroying institutionalized 
and systematic racism, 
fight the unsustainable 
irresponsible ideology of 
white-supremacy, fight to 
eradicate hindrances to 
all and individual attempts 
to personal progress and 
self-actualization. Maybe 
statues will be raised in 
the future for those who 
positively participate in 
such progressive under-
taking and not the radical 
anti-racist destructive 
protester. 

Inshallah, Amen.

The before and after statues of Robert Milligan, 
Scottish merchant and slave-factor

X
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MONDAY

September 2020
TUESDAY

13
6

20
27 28 29

15

09.00 Holy Communion
10.30 Holy Communion with organ,
 also via Zoom
18.00 Evening Prayer with Organ

09.00 Holy Communion
10.30 Holy Communion with organ
 also via Zoom
18.00 Six O’Clock Service resumes

09.00 Holy Communion
10.30 Holy Communion with organ
 also via Zoom
18.00 Six O’Clock Service

09.00 Holy Communion
10.30 Holy Communion with organ
 also via Zoom
18.00 Six O’Clock Service

SUNDAY

Thirteenth Sunday after Trinity

Fourteenth Sunday after Trinity

Fifteenth Sunday after Trinity

Sixteenth Sunday after Trinity

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

St. Matthew

The Birth of the 
Blessed Virgin 

Mary

St. Michael and
All Angels

CREATIONTIDE 
BEGINS

H O M E C O M I N G  W E E K E N D
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3 4 52
9

23 24
16

10  8

WEDNESDAY THURSDAY FRIDAY SATURDAY

1918

3029

15
11 12

17

08.30 Morning Prayer

18.15 Evening Prayer

09.30 Holy Communion

19.00 Annual 
 Chaplaincy 
 Meeting

09.30 Holy Communion

09.30 Holy Communion

09.30 Holy Communion

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

19.00 Prayer Ministry

08.30 Christ Church  
 volunteers at 
 ’s Häferl
09.00 Zoom half day  
 morning study  
 day:  Creation 
 tide, 
 Dr Clare Amos

The Birth of the 
Blessed Virgin 

Mary

18.15 Evening Prayer

18.15 Evening Prayer

18.15 Evening Prayer

18.15 Evening Prayer

18.30 Council Meeting

19.00 Jazz Concert

FAMILY DAY

H O M E C O M I N G  W E E K E N D
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Eighteenth Sunday after Trinity

MONDAY TUESDAY

11
4

18
25

19
26 27

SUNDAY

Twentieth Sunday after Trinity

October 2020

08.30 Morning Prayer

18.15 Evening Prayer
19.00 Soundings (1)

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer
19.00 Soundings (2)

09.00 Holy Communion
10.30 Harvest Thanksgiving
 also via Zoom
18.00 Evening Prayer with Organ

09.00 Holy Communion
10.30 Holy Communion with Organ
 also via Zoom
18.00 Six O’Clock Service

09.00 Holy Communion
10.30 Holy Communion with Organ
 also via Zoom
18.00 Six O’Clock Service

09.00 Holy Communion
10.30 Holy Communion with Organ
 also via Zoom
18.00 Six O’Clock Service

Walking pilgrimage -The Way of St Francis

Seventeenth Sunday after Trinity 
Harvest Thanksgiving

St. Luke the Evangelist

Every good gift and every perfect gift is from 
above, and comes down from the Father of 

lights, with whom there is no variation or 
shadow of turning.  

James 1:17
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WEDNESDAY THURSDAY FRIDAY SATURDAYTUESDAY

23
28

24
1716

9 10   
2 31

7 8
15   

08.30 Morning Prayer

18.15 Evening Prayer
19.00 Soundings (1)

08.30 Morning Prayer

18.15 Evening Prayer

08.30 Morning Prayer

18.15 Evening Prayer
19.00 Soundings (2)

09.30 Holy Communion

18.30 Theology on Tap

09.30 Holy Communion

09.30 Holy Communion

09.30 Holy Communion

18.15 Evening Prayer

12.30 COUNCIL 
 PLANNING DAY

17.00 Animal Blessing  
 Service018.15 Evening Prayer

18.15 Evening Prayer

50th anniversary of the 
Austrian Bible Society

18.15 Evening Prayer

ARCHDEACONRY 

SYNOD 

VIA ZOOM

18.15 Evening Prayer

W a l k i n g  p i l g r i m a g e  - T h e  W a y  o f  S t  F r a n c i s
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Creationtide

As last year we will observe Creationtide. It is 
the period in the annual church calendar, from 
1st September to 4th October, dedicated to God 
as Creator and Sustainer of all life. The Animal 
Blessing Service is on Saturday, 10 October at 
17.00.

Walking Pilgramage

A walking pilgrimage has been 
planned beginning on Thursday,  23 
October in the evening and ending 
on Sunday, 25 October in the after-
noon. We will be talking sections 
of the newly assembled Way of St 
Francis is in Lower Austria. We will 
be based in Hohenruppersdorf. Fur-
ther information available from the 
church office. Space is limited.

Church Services 
During this trying time for many, but also for 
our church community, services continue to be 
held in the church and online. The services that 
can be followed online are the 10.30 Sunday 
morning service and the services of Evening 
Prayer on Tuesdays and Thursdays at 18.15.

We continue to look for volunteers to man the 
audio visual console during the Sunday morn-
ing service, which can also be followed on Fa-
cebook. Contact the church office for the Zoom 
ID.

Harvest Festival

We will keep Harvest Thanksgiving 
on Sunday 4 October. Any produce 
donated will be given to the Mission-
aries of Charity (Missionärinnen der 
Nächstenliebe/neighbourly love) to 
support their soup kitchen.

Events during restrictions

We are having to scale back on our plans for the 
autumn due to the pandemic. Please read the 
weekly electronic bulletin for up-to-date informa-
tion. The weekly electronic bulletin with attach-
ments is usually sent out on Thursday late after-
noon. If you are not on the mailing list and would 
like to be contact the church office via email.

We have had to cancel the African Fest and the 
Outing. The bazaar is still going ahead for now 
and is on Saturday, 14 November, at the Palais 
Berg, Schwarzenbergplatz 3.

Bible Study
The weekly Bible study resumes 
during September. It will be led by 
Rosie Evans, the new intern.  Be-
fore the summer break the Bible 
study was meeting on a Tuesday 
morning via Zoom. Day of the 
week and time will be announced 
shortly. If you interested in joining 
the Bible study send an email to 
the office.
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Annual Chaplaincy Meeting

The ACM that was scheduled for the end 
of April has been postponed because of 
the restrictions in place. It has been re-
scheduled for Wednesday 2 September 

at 19.00. 

Christ Church Shop

At this time we are looking for volun-
teers to help out in the Christ Church 
Shop to bridge a shortage in volun-
teers due to the pandemic. We are 
always looking for new volunteers, but 
presently because of the age structure 
of the shop volunteers most of them 
are in the high risk group. Over 25 per 
cent of the population in Austria is over 
sixty. Consider helping out in the shop 
as a volunteer until our long serving 
volunteers can return to manning the 
shop, which they are yearning to do. 

The shop is a significant source of in-
come and service to the wider com-
munity If you would like to consider 
being a volunteer and assisting in the 
mission of the church in this hands 
on way contact Diana Dopheide, 
the Christ Church shop co-ordinator:  
dopheide.diana@gmail.com

Kids’ Church

Please look out for information on how we 
are planning to proceed by reading the week-

ly electronic mailing.

Finn Alexander Schilowsky—son of 
Victoria and Alexander and grandson 
of our Chaplain, Canon Patrick Curran 
and Lucille—was baptised at a private 
ceremony at Christ Church on Sunday, 
16 August, in the presence of his close 
family and godparents. He is seen here 
wearing his great-great-grandmother’s 
baptismal gown, that is around 125 
years old. 

COVID-19 restrictions did not allow the 
congregation to participate, but Finn will 
be in our prayers, together with his par-
ents, he may have a long and happy life.

Finn 
Alexander
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Mike 
Stevens 
reflects 
on Crises, 
Communi-
cation and 
Christianity 

“It was the 
best of times, 
it was the 

worst of times, 
it was the age 
of wisdom, it 
was the age of 
foolishness, it 
was the epoch 
of belief, it was 
the epoch of 
incredulity, it 
was the season 
of Light, it was 
the season of 
Darkness, it 
was the spring 
of hope, it was 
the winter of 
despair.”
These are, of course, the 
words of Charles Dick-
ens in the opening of his 
celebrated novel, A Tale of 
Two Cities.

Neither Austria nor Britain 
nor my country (the United 
States), nor any part of Eu-
rope at the moment, is un-

dergoing anything like the 
trauma and destruction 
of the French Revolution, 
which Dickens used as 
the backdrop for his story. 
Nonetheless, the whole 
world is suffering the worst 
health crisis in a century 
and greater damage to 
the world’s economy than 
anytime since the Great 
Depression in the 1930s. 
This has come about with 
startling speed. It will 
affect politics and how we 
relate to one another for 
years to come. 

Even before the crisis hit, 
there had been a notice-
able hardening and coars-
ening of politics in many 
of the practicing democ-
racies from which Christ 
Church draws its members 
and friends. 

Much of it seemed to be 
driven by a growing discon-
nect between, on the one 
hand, comfortable elites 
in government, academia, 
media, culture and busi-
ness circles and on the 
other, a sense of disen-
franchisement over their 
lives by what used to be 
called “the common man.” 
My crystal ball remains 
cloudy about whether 
these tensions grow even 
greater with the economic 
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destruction being wrought 
by the Coronavirus or 
trigger a renaissance in 
community-mindedness in 
our countries of origin or 
citizenship. 

My purpose here is not to 
make predictions. Nor do I 
want to lay down solutions 
(not that I’m lacking in 
my own views but that’s 
for a different forum than 
Crossways!). Rather, I want 
to acknowledge that in this 
troubled era we will not 
all agree on public policy 
for reconstruction from 
the effects of the virus. 
Indeed, we should expect 
to disagree about cultural 
norms, public policies and 
the underlying judgments 
that they represent about 
what is prudent, just and 
achievable.  

What counts for a lot, 
though, is how we talk 
with one another when 
confronting big differenc-
es. Here, it seems to me, 
Christians have a contribu-
tion to make in keeping 
civil society civil. 

We perhaps take too much 
for granted about living in 
a free and tolerant soci-
ety that rests on mutual 
forbearance and respect, 
qualities that are put to 
the test in crisis situations. 

The American civil rights 
leader, Martin Luther King 
Jr., put it this way: “If you 
hate your enemies, you 
have no way to redeem 
and to transform your 
enemies.” He had in mind 
how to go about changing 
society, not just dealing 
with one’s neighbours in 
the narrowest sense. He 
understood that Christian-
ity, whatever its flaws and 
failures over the centuries, 
has always been about 
more than just individual 
salvation. 

Its message of love and 
reconciliation among peo-
ple means that we Chris-
tians are always faced with 
the task of seeing Christ 
in the “other,” however 
much all those others hold 
convictions and objectives 
radically different from 
our own. We are faced 
with the question: Can 
we really talk with one 
another when we disagree 
profoundly?

Even before the crisis 
hit us, Chris Clarke, a 
social researcher in the 
UK, identified a “Dark 
Knight” mentality fuel-
ling polarization in many 
lands: “The underlying 
belief that the struggle for 
the future is between light 

and dark, that all virtue is 
on one side and all vice 
on another. So those who 
oppose you are not wrong, 
they are immoral.” Further 
fuelling polarization was 
the idea that government 
is omnipotent and that 
politics is easy. Far from 
being messy and an ever-
moving business of priori-
ties and compromises, the 
world of politics is cast 
by such a world view as 
something that gets sorted 
out by clever, determined 
people in semi-secrecy. It 
is an illusory perspective 
and one that harms fruitful 
dialogue needed for civic 
life in a free society. 

Conversation enriches or 
impoverishes, depending 
on how we go about it. 
Paradoxically, the psychol-
ogy of communication has 
produced a flourishing lit-
erature, even as the art of 
conversation has not been 
faring so well. We have all 
been exposed to televi-
sion panel shows where 
the dialogue is a rapid 
exchange of monologues 
rather than a search 
among the panellists for 
common understand-
ing of a subject. In such 
programmes, discussants 
do not listen to each other 
as much as use the time 
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when another is speaking 
to compose in their heads 
the next paragraph of 
monologue to show how 
much more clever they are 
than the person speaking. 

This may sometimes cre-
ate entertainment value 
but falls short in enlighten-
ing us about why some-
thing matters. 

I spent my career, proudly, 
in public affairs work 
“telling America’s story to 
the world,” as we used to 
call it. I have watched with 
distress how public debate 
there and elsewhere has 
changed. 

More and more it is 
shaped by commenta-
tors whose livelihood 
rests on churning resent-
ments about those nasty 
people on the other side 
who have brought us to 
whatever state of affairs is 
being deplored. I think the 
erosion of serious political 
talk has been especially 
damaging to the public’s 
understanding of the role 
of institutions in a healthy 
society. 

Lord Hall, a former direc-
tor general of the BBC, 
looking at the BBC itself, 
once spoke about it with 
unusual candour: “We’ve 

got to look at our part in 
the nature of political dis-
course,” he said during a 
debate about the erosion 
of trust in national institu-
tions. “I’m a great believer 
in the long form political 
interview where you can 
explore at length, not in 
sound bites, the real policy 
decisions that politicians 
are making.”

He added: “I think our 
journalism needs to reflect 
that making decisions is 
difficult. It’s rarely 100 per 
cent that way and zero 
percent the other way, 
things are in the middle. 
Exploring those sort of 
nuances is an important 
part of what we should 
do.” Contrast that with 
the prevalent practice of 
“gotcha” interviews, in 
which presenters seek to 
trap public officials into 
gaffes or U-turns. 

I have been writing, of 
course, mostly about talk 
at a level removed from 
what most of us encounter 
daily in our discourse with 
friends, neighbours, co-
workers, acquaintances. I 
do believe, however, that 
we as Christians have 
something to contribute at 
any level to fostering great-
er mutual understanding 

rather than alienation. 
“Love your neighbour” 
requires no less of us. 
Taking it seriously is the 
gift that we can bring our 
increasingly secularized 
and dispirited countries, 
where antipathy some-
times seems to overtake 
the sense of commonality 
among us.  

An American political com-
mentator, David Brooks, 
has made a couple of 
suggestions to equip us 
to communicate well at 
any level. “It takes every 
perspective to see an is-
sue whole. Assume people 
have the best of inten-
tions, and actively focus 
on the value they bring. 
Be intentional about being 
with those different from 
you.” He adds that we 
should “treat relationships 
as wealth.” Human bonds 
are our greatest treasure. 
We should “recognize the 
inherent value of each per-
son and meet each person 
where she or he is.”

That is actually quite a 
challenge for us all, but 
one that our Christian herit-
age should equip us to un-
dertake if we want to help 
diffuse the message of our 
faith in the broader society 
in which we are living.
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One of the downsides 
of an international 
congregation is that 

from time to time we are 
compelled to say goodbye 
to people who are tightly 
woven into the fabric of 
Christ Church. David Hope 
is one such person.

At his last service at Christ 
Church for the foreseeable 
future, David received a 
blessing from Revd. Dr. 
Robert Kinney as well 
as the best wishes and 
gratitude of the congrega-
tion. Once again, social 
distancing restrictions 
meant that he did not get 
the full-blown send-off he 
would have deserved, but 
he must know beyond a 
shadow of a doubt how 
much his presence was 
appreciated by gen-
erations of Christ Church 
parishioners.

As Bazaar Coordinator, 
David set new standards 
in terms of logistics and 
organization and even 
after he handed over the 
reins to his successor, he 
continued to help out in 
numerous ways. It is dif-
ficult to think of the Bazaar 
without David.

For countless Austrian 
and other visitors to Christ 
Church, the Christmas 

Carol Sing-along, organ-
ized by David, marked the 
beginning of Christmas 
and their introduction to 
the Anglican church. 

David and Anne Hope gave 
up their flat early in the 
year, but travel restrictions 
following the outbreak of 
COVID-19 forced them to 
linger on 
in Vienna—
much to the 
joy of their 
numerous 
friends! They 
finally left 
in August 
to return to 
their native 
Cumbria in 
the north 
of England. 
If travel 
restrictions 
continue 

to ease, David hopes to 
return for his beloved Ba-
zaar in November. In any 
event, I have no doubt that 
after 35 years in Vienna 
as faithful members of the 
congregation, David and 
Anne will keep in touch. 
We wish them Godspeed 
and look forward to seeing 
them soon.

GOOD LUCK, DAVID AND ANNE
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The death 
of George 
Floyd 

under the knee 
of a Minneapolis 
police officer has 
set in motion–or 
re-awakened–
public outcry 
against racism 
and other forms 
of systemic 
injustice in many 
parts of the 
world.
Impressive numbers of 
people have turned out in 
protest (frequently in dis-
regard or defiance of the 
COVID-19 distancing rules) 
and their mouthpiece has 
been movements such as 
Black Lives Matter. 

One area of debate has 
been the reassessment 
of public monuments—the 
achievements and char-
acter of the person being 
commemorated, the mo-
tives of those who erected 
the monument, and the 
message conveyed by 

the monument to some 
parts of the public today. 
Examples with a direct 
relevance to the concerns 
of the Black Lives Matter 
movement include the 
statues of General Robert 
E. Lee in Charlottesville, 
VA, Cecil Rhodes in Oxford 
and Edward Colston in 
Bristol. They have been 
daubed with paint, top-
pled and thrown into the 
harbour or otherwise 
attacked by more or less 
spontaneous groups of 
activists. City authorities 
in many places have been 
confronted with contro-
versy over monuments 
(and the names of streets, 
buildings and institutions) 
once erected in a certain 
historical context that is 
now under critical scrutiny 
by a significant minority or 
even majority of the public. 

I said “more or less 
spontaneous” because in 
most cases the contro-
versy is nothing new and 
the problematic monu-
ments have long been 
identified. The unlawful—if 
understandable—actions 
of violent protesters can 
of course be deplored, 
but so must the dither-
ing of the authorities, 
whose responsibility is to 
ensure that messages to 

Monuments 
to Forget: 
Philip 
Reading 
continues 
the debate 
about the 
comme-
moration 
of contra-
versial 
historical 
figures
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the general public set in 
stone continue to have 
democratic legitimacy. The 
shoulder-shrugging objec-
tion that “you can’t just 
erase history” is not good 
enough. The use of public 
space is one instance of 
the use of power: who has 
the power to decide what it 
is we want to say out loud 
about who we are and 
what we value? Wisdom 
in the use of that power 
would suggest sending 
messages that unite the 
public rather than setting 
one group against another. 
This is particularly sensi-
tive in cases of the winner 
in a conflict triumphing 
humiliatingly over the los-
ing side (often under the 
heading of “liberation”). 
In many cases, and these 
are the most interesting, 
monuments are erected 
with the best of inten-
tions, commemorating the 
civic, artistic or military 
achievements or munifi-
cence of a person. Later 
generations may then 
focus on other labels that 
can be attached to that 
person, e.g. “slave trader”, 
“anti-Semite”, or “racist”. 
How to convey this more 
complex message?

The Austrian media have 
reported and commented 

on the situation here 
in recent weeks. By far 
the most controversial 
monument is the one to 
Karl Lueger at Luegerplatz 
(Stubentor) in Vienna. 
He was a competent and 
forward-looking city mayor 
(hence the monument, 
partly an expression of 
civic pride generally, not 
just personal admira-
tion for Lueger); but he 
was also a politician who 
whipped up anti-Semitic 

sentiment at his rallies, 
thus preparing the ground  
as many say, for the even-
tual success of Hitler and 
the Nazis. The Nazi period 
is the predominant source 
of controversy over monu-
ments, and street names 
as well, with about 150 
on the list of questionable 
dedications. Other than 
that, there is an obscure 
19th-century horticultural-
ist who was dismissive 
of indigenous peoples in 

Statue of King W
encelas riding on an upside-dow

n horse, by artist D
avid Cerny
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“exotic” places and has a 
bust in a park in the 13th 
district; and Christopher 
Columbus, with a statue 
and square in the 10th. 
(One could ask oneself 
why that ever happened 
in the first place.) Interest-
ingly, I have not heard of 
anyone questioning the 
Soviet war memorial on 
Schwarzenbergplatz. Per-
haps people realize that it 
is anyway protected by the 
1955 State Treaty. Or they, 
like me, find that it has 
become an integral part of 
the city landscape, provid-
ing a dignified backdrop to 
the water-jet fountain, and 
being in itself, by Soviet 
standards, an unusually 
pensive and non-trium-
phalist memorial. 

Assuming that the ques-
tion of what to do with 
controversial monuments 
should be decided by the 
legitimate representatives 
of the people after careful 
(but not endless!) delib-
eration and consultation, 

and not by angry groups 
of protesters, what are 
the options available to 
municipal authorities? 

The most frequently used 
solution is to put up an 
explanatory plaque giving 
the context of the con-
struction of the monument 
and the reasons for the 
controversy now. This can 
even serve to re-interpret 
the monument from an 
item of hero worship to 
a memento of historical 
political sins, not to be 
repeated. 

A more imaginative but 
risky stratagem is to al-
low, or even commission, 
an artistic project as a 
counterfoil to the original 
monument. This happened 
a few years ago when a 
super-sized placard show-
ing Ute Bock, the refugee 
aid worker, was placed 
opposite the Lueger monu-
ment, inviting discussion, 
but also more controversy 
because it was resented 

by those with doubts 
about a too-generous 
refugee policy who did 
not want to be labelled as 
racists. The placard was in 
any case only temporary, 
and so did not prevent the 
Lueger monument being 
graffitied this year. 

In Prague, the equestrian 
statue of the medieval 
King Wenceslas, tower-
ing over the eponymous 
“square” and emblematic 
of Czech national pride, 
was given an ironic com-
panion in a nearby shop-
ping arcade: in an instal-
lation by the artist David 
Cerny the king sits astride 
the belly of a horse sus-
pended from the ceiling by 
its legs. This, I believe, was 
a private initiative rather 
than a public one, but it 
is welcomed by many as 
a dampener on overblown 
nationalism.

On a recent trip to Buda-
pest, I came across two 
other examples of debate 
“between memorials”. On 
Szabadság Tér, opposite 
the Central Bank building 
(yes, I know), a monument 
was erected by Victor 
Orbán’s government in 
2014 showing an angel 
(Hungary) being attacked 
by a particularly fearsome 

ð

Memento Park in Budapest, Hungary, dedicated to statues and 
sculpted plaques from Hungary’s communist period.
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eagle (Nazi Germany). The 
implication is that Hungary 
was an innocent victim of 
aggression from outside 
in 1944. Many find this 
a self-serving chauvinist 
view of history, and so 
along the whole length of 
the monument, impro-
vised objects and notices 
have been displayed to 
commemorate and il-
lustrate the complicity 
of Hungarians with the 
Nazis and especially in 
the Holocaust. Whether 
the “illiberal” Hungarian 
government (Orbán’s own 
words) is unable (because 
of a more liberal Budapest 
city administration) or 
unwilling to remove this 
counter-monument, I do 
not know.

Just outside Budapest is 
a place called Memento 
Park, where some of the 
statuary representing 
Communist tyranny (or 
progress, depending on 
your point of view) has 

been brought 
together from all 
over the country 
in a sensitive, 
thoughtful way 
that aims to 
document history, 
and above all to 
celebrate democ-
racy and freedom 
without mocking 
or humiliating 
(at least not too 
much) Commu-
nist believers. 
In a wonder-
ful instance of 
double irony, the 
open-air exhibi-
tion begins with 
a towering monument 
on top of which stand 
Stalin’s boots—the rest of 
the dictator having been 
toppled during the 1956 
revolution. As a reminder 
that the Soviets weren’t to 
blame for everything, there 
are several monuments 
of the home-grown and no 
less unpleasant Hungar-
ian communist regime of 
1918 under Bela Kun, who 
eventually suffered “liqui-
dation” at Stalin’s hands.

This quick survey of ways 
of dealing with uncomfort-
able public memorials 
shows, I hope, that there 
is no one-size-fits-all 
approach, and that each 

case needs to be reflected 
and acted on individually 
(not completely forgetting 
the matter of possible 
artistic merit!) I just want 
to add a final thought as 
a Christian. When we talk 
about sin, repentance and 
salvation, we most often 
mean our personal sin 
and salvation. What we 
should never forget is our 
collective, corporate sin in 
tolerating and benefiting 
from systematic injustices 
in our society. And nor 
should we be insensitive 
to the pain and anger felt 
by the “losers” from that 
injustice, even if it dates 
back generations. 

X

Stalin’s boots

Szabadság Tér, Budapest



30

Cecil 
Rhodes 
(1853-

1902) was an 
Englishman who 
followed his 
older brother to 
South Africa in 
1871 as a young 
man, 
partly to improve his 
health. He began by trying 
to be a farmer but soon 
became involved with 
prospecting for dia-
monds. By 1873, he was 
rich enough to return to 
England and went to Oriel 
College, Oxford, but left 
after his first term. He re-
turned to South Africa, and 
showed his shrewd busi-
ness acumen, becoming, 
by 1876, a powerful force 
in the diamond mines of 
Kimberley. He then re-
turned to Oxford and took 
a pass degree, returning 
to South Africa in 1876, 
where he was domiciled 
for the rest of his life.

He was undoubtedly an 
imperialist, a concept 
accepted and believed by 
almost all educated peo-

ple in Great Britain, and, 
almost all European coun-
tries in that era. He was 
active both in Cape politics 
(being Prime Minister for 
a period) and in proposing 
schemes for increasing 
British influence through-
out the African continent 
(e.g. the Cape to Cairo rail 
scheme), as well as the 
establishment of Rhodesia 
by white settlers.

In his will he provided 
funds, inter alia, for the 
establishment of a college 
in Cape Town, and left 
£100,000 to Oriel College.  
Part of the Oriel bequest 
was used to construct a 
new building, enlarging 
the undergraduate ac-
commodation. The High 
Street frontage contains 
seven statues of people 
who were important to 
Oriel, one of which, 40 
feet above the pavement, 
was a likeness of Cecil 
Rhodes. He also left funds 
to endow the Rhodes 
Scholarship which since 
1902 has funded students 
from many parts of the 
world to study at Oxford.  
Importantly, selection for 
the scholarship is not just 
on academic grounds, but 
includes sporting ability 
and other attributes, as 
well as the likelihood that 

Rhodes 
Must Fall: 
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candidates will succeed 
in life to the benefit of 
society.

In common with many 
other successful people 
throughout history, Cecil 
Rhodes was not, by any 
account, a particularly 
likeable man, however, his 
will distributed his wealth 
to causes in which he be-
lieved and his philanthropy 
was recognised in the 
Edwardian era. Later, when 
Nelson Mandela became 
President of South Africa, 
he specifically linked his 
own name with that of 
Cecil Rhodes to endow 
educational funding for 
South African students.

After Mandela’s death 
there arose in South 
Africa a movement, calling 
itself Rhodes Must Fall, 
dedicated to removing all 
reference to Cecil Rhodes.  
They were successful 
in persuading Rhodes 
University, Cape Town, to 
remove the Rhodes statue 
in the grounds of the 
campus, but not to change 
the name of the University.  
Flushed with success, the 
movement came to Oxford 
to continue the campaign 
in 2016. The language 
used in this campaign 
was virulently racist, and 

the claims about Rhodes’ 
beliefs, bequests and 
conduct—both business 
and personal—were wrong 
on virtually every count. 
The campaign included a 
petition that after months 
of agitation achieved 
the grand total of 2,869 
signatures. At that time, 
after initial wavering, Oriel 
decided not to comply with 
the demands.

In 2020, following events 
in USA, the Rhodes Must 
Fall movement renewed its 
efforts. Among the wilder 
accusations against Rho-
des is that he was a slave 
trader (banned anywhere 
there was British influence 
long before he was born) 
and the architect of apart-
heid (a policy of the Boers, 
not the British settlers). In 
effect the leaders of the 
movement are attempt-
ing to re-write history by 
erasing any reference to 
anyone whom they have 
identified as racist, and, 
at the same time claiming 
that Britain, Oxford and 
Oriel, in particular, are 
institutionally racist. After 
debates within Oriel, the 
undergraduates, graduate 
students and the Senior 
Common Room all voted, 
in their individual groups, 
to take down the statue. 

The Provost of the College, 
has set up an independent 
commission to come up 
with the optimum solution. 
I personally feel that move-
ments gather momentum 
of their own that may not 
always be based on fact. 
It is difficult to decide 
which statues should be 
removed and which may 
stay. History must not be 
destroyed.

As Thomas Sowell, a noted 
(Afro-American) economist 
and social theorist wrote:

“Have we reached the 
ultimate stage of absurd-
ity where some people 
are held responsible for 
things that happened 
before they were born, 
while other people are not 
held responsible for what 
they themselves are doing 
today?” X

Statue of Cecil Rhodes, Oriel College, Oxford
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To Write 
or Not 
to Write, 

That is the 
Question!
When Judy asked for 
articles for the new edition 
of Crossways, I began to 
think of my normal tasks 
for July. Planning ahead for 
future events, research-
ing and writing scripts for 
future performances and 
so on.

Despite the fact that Covid 
19 still looms very large 
on the horizon, despite 
the uncertainty pervading 
our daily lives, I decided 
to go ahead anyway. No 
holidays, and cancelled 
plans leave one a consid-
erable time for reflection. 
How can we, and should 
we really plan ahead, as 
the possibility of a second 
wave looms.

Questions  such as “What 
happens if there’s another 
lock down”. “Is it worth 
all the effort and time 
involved?” I’ve come to 
the conclusion that it re-
ally is in order to keep a 
semblance of normality. I 
will go ahead with my plan-
ning and look forward to 

the time when we all look 
back and say... “Remem-
ber 2020? What a year!” 
When life as we know it 
seemed to stop? But for 
now, this is our new reality.

So, on with "To Write or 
Not to Write?" For many 
years I have been part of 
the pre Christmas party 
entertainment at my Train-
ing Institute. Though we 
will miss our much loved 
American students this 
year (due to Covid 19) 
the show must go on. My 
performance is made 
up of Christmas stories, 
jokes, poems, anecdotes 
and a Christmas Quiz. I 
endeavour to find suitable 
new material each year, 
scanning the internet 
for the latest input, and 
delving into my enormous  
collection at home. An 
element of language 
training is always included 
because  students at the 
Institute range from age 
7 to 90! For example: 
prepositions."Does Santa 
come through  the chim-
ney or down the chimney?" 
It's wonderful to hear one 
of the children, or a ninety 
year old shouting out the 
correct answer!

One of the evenings I have 
been privileged to take 
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pandemic
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part in for a few years now 
is "Last Chance Carols" 
graciously hosted by Mike 
and Christina Stevens 
in their lovely home. It's 
always fun and challeng-
ing finding material for 
these particular members 
of our congregation, young 
and old, and sourcing the 
requisite amount of jokes 
which seem to go down 
especially well after a cou-
ple of glasses of delicious 
Gluehwein!

Here are two of my favour-
ites...

Late for a seminar and 
unable to find parking, I 
pulled into a spot behind 
a church. It was only when 
I got out of the car that 
I spotted this sign: No 
parking. Forgiveness is our 
business, so don't make 
it harder than it already 
is!" Thou shalt not park 
without authorization, or 
thou shalt be towed."

My husband took our three 
year old son to church 
for the first time. Getting 
impatient while waiting 
for the service to begin, 
he turned to him and 
asked."What time does 
Jesus get here?"

This article wouldn't be 
complete without talking 

about the Nativity play.  
When Alexandra handed 
over the reigns to me a 
few years ago it was as if 
I'd come full circle. In the 
1990s I taught Activities 
Drama at the American 
International School and 
directed 18 productions. 
The kids were between 
the ages of 7 and 13, so I 
had a wealth of experience 
to fall back on. It's a truly 
marvellous thing to see a 
child who is incredibly shy, 
or lacking in confidence, 
take part in a performance 
and actually speak their 
lines loudly and clearly! 
The look of joy and accom-
plishment which washes 
over their faces when it's 
over. I suppose you could 
say the Nativity Plays I 

have written or adapted, 
are tailor made for the 
children taking part. In-
deed, I see how many kids 
we have, which age groups 
and capabilities they have, 
and then create a play 
around that. Nativity Play 
time is all hustle and bus-
tle, tears and frustrations, 
a great deal of laughter, 
and rehearsals, rehears-
als, rehearsals!

I'm always grateful for the 
support of the Kids Church 
Leaders, Patrick, and all 
the parents who contrib-
ute to  such an enjoyable 
performance. Let us pray 
with all our hearts that 
"The New Norm" will allow 
these wonderful traditions 
to continue.

Melinda in the centre with some of her “cast”

X
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Aug 30 (Sun) 12.00 Church BBQ
Sept 1 (Tues) Creationtide begins
Sept 2 (Wed) 19.00 Annual Chaplaincy Meeting
Sept 06 (Sun) 18.00 Evensong
Sept. 9 (Wed) 19.00 Prayer Ministry
Sept 13 (Sun) 18.00 Six O’clock Service resumes
Sept 19 (Sat) 08.30 Christ Church volunteers at ‘s Häferl

10.00 Zoom study half day: Creationtide, 
Revd Dr. Clare Amos

Sept 25 - Sept 27 Homecoming weekend
25 Sept (Fri) Timingtba Jazz concert
26 Sept (Sat) Family Day
Sept 30 (Wed) 18.30 Council Meeting
Oct 4 (Sun) 10.00 Harvest Thanksgiving
Oct 7 (Wed) 18.30 Theology on Tap
Oct 10 (Sat) 12.30 Council Planning Day

17.00 Animal Blessing Service
Oct 16 (Fri) 50th anniversary of the Austrian Bible Society
Oct 18 (Sun) St Luke’s Day, Evangelist and Physician
Oct 20 (Tues) 19.00 Soundings: Sacramental theology and life (first of 

four sessions)
Oct 22–25 (Thurs–Sun) Walking pilgrimage: the Franziskusweg 

(Weinviertel)
ALL EVENTS WILL BE IN COMPLIANCE WITH, AND DEPENDENT ON AUSTRIAN 
RESTRICTIONS IN FORCE AT THE TIME

SOUNDINGS
The Church has had a set of practices centring on Baptism and Eucharist since 
the very beginning. Acts 2.42 depicts a community that “devoted themselves 
to the apostles’ teaching and the fellowship, to the breaking of bread and the 
prayers”. This series of Soundings will explain the sacraments. We will explore 
what the sacraments are, why they continue to endure and their importance for 
the our own lives and the Church today.

Session one (20 October) Introduction, an overview and history. 
Session two (27 October) Biblical foundations 
Session three (3 November) Theological understandings 
Session four (10 November) Sacramental practise and way of life.
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Chaplain (Chairman) Revd. Canon Patrick Curran 01-7148900
Honorary Asst. Curate Revd. Mike Waltner 

Rev. Dr. Robert Kinney 

Lay Vice-Chairman Philip Reading 
Churchwardens Philip Reading 

Angela Peake-Herzog 
Hon. Treasurer Ben Dannenmaier 
Archdeaconry  Synod (to be elected) 

Diocesan Synod Miranda Kopetzky 

(to be elected) Council Members

Bazaar Coordinators 
Bible Notes 
Bible Study (Sun.)  
Church Shop 
Coffee Rota 
Crossways 
Mailing list 
Electoral Roll 
Environment Officer 
Flower Rota 
Social Committee  
Kids’ Church  
Lesson Readers  
Librarian  
Pledge Envelopes  
Prayer Ministry 
Prison Visiting 
Publicity  
Sacristry and Linen 
Safeguarding Officer 
Servers  
Sidespersons rota  
Social Committee  
Soundings (Tues. eve) 
Website  

Diana Dopheide and Philip Reading 
Patricia Hutchinson 
Gabriel Byng 
Diana Dopheide  
Lola Ogunfojuri  
Judy Castelino 
Erica Schenk 
  
Monika Weber-Fahr 
Vivian Stenzenberger    
Rosalind Shakespear 
Lucille Curran 
Morkor Korley 
Ian Begg  
Church Office 
Patrick Curran 
Isolde Pezet 
Robert Kinney 
Andrew Seneviratne 
Erica Schenk 
vacant 
Manfred Reiter  
Rosalind Shakespear 
Patrick Curran 
Robert Kinney 



Bei Unzustellbarkeit an Absender zurück/Return address if not claimed:

Christ Church Vienna, c/o British Embassy, Jaurèsgasse 12, A-1030 Vienna


